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Churches of Christ in Mindanao: A History 
 

Second in the Series 

We pause here to answer some questions and provide you short vignettes 
about some people connected with our history as a movement. There has been 
a lot of new information that came in, which warrants a revision.  

LESLIE WOLFE & THE OPEN MEMBERSHIP ISSUE. In part one of this 
history, sister Minnie V. Belo mentioned an American missionary named 

“Lester Wolffe” whose student converted her 
grandfather Simprosio Villanueva and her father 
Antonio to Christ. This “Lester Wolffe” was actually 
Leslie Wolfe.  The Encyclopedia of the Stone-Campbell 
Movement mentions Leslie Wolfe (1876-1945) (left 
photo) as a Disciples of Christ missionary who, in 1926, 
was terminated by the United Christian Missionary 
Society (UCMS) “for his vigorous opposition to open 
membership” (p. 35).  In the 1920s, “open 
membership” was a big issue in the Disciples missions 

in China, Japan and the Philippines. Since there was no way to reconcile their 
differences, the conservative segment of the restorationists (the Christian 
Church/ Church of Christ) left the Disciples of Christ. Christians in the 
United States who also opposed the “open membership” policy of the UCMS 
and the Disciples of Christ now supported brother Wolfe and his fellow 
missionaries directly.  

Leslie Wolfe continued to do missions in the Philippines for another twenty 
years, establishing bastions of the faith in Manila and the Tagalog-speaking 
regions around it. Since he had strong feelings against open membership, he 
must have had equally strong feelings against the comity agreement too. 
When the Hannas and the Williamses moved to the Ilocano speaking regions, 
Leslie Wolfe chose to remain, like a good soldier of the Lord who would not 
shirk from his duty, keeping the faith, and teaching others to keep the faith no 
matter what happens. During World War II, he was interned by the Japanese 
in the UST prisons (Ibid., p. 271). The Encyclopedia of the Stone-Campbell 
Movement does not say he was released from prison. Leslie Wolfe died in 1945, 
maybe during his internment, maybe after. If he had been released when the 
American Forces liberated Manila, he did not live long enough; the rigors and 
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hardship of incarceration, plus his failing health, must have hastened the 
departure of this good soldier of Christ. He was 69 years old. 

EARLY BACKGROUND OF THE ISSUE. In 1812, the birth of Jane 
Campbell, the first born daughter of the Campbells, became a theological 
crisis for Alexander (1788-1866) (image below) and his wife Margaret Brown 
(1791-1827). Should he have her sprinkled or what? After months of study, he 

came to the conclusion that the correct “mode” of 
baptism is immersion. He did not have her baptized. 
Instead he asked Matthias Luce, a Baptist, to dunk 
him, along with his father Thomas (1763-1854), their 
wives as well as three other members of Brush Run, in 
a river nearby. His instruction to him was clear: they 
would not be baptized according to “Baptist” baptism, 
but “for the remission of sins.” Soon most of the Brush 

Run disciples were immersed. This not only separated the Campbells from 
their Presbyterian roots; it also provided a contentious issue that separated 
them from the Baptists later. 

Walter Scott (1796-1861) (photo below), evangelist of the Mahoning Baptist 
Association of which Campbell’s group of churches were members, made 
baptism a part of his “gospel restored,” reducing that gospel to a five-finger 

exercise: faith, repentance, baptism, forgiveness of sins, 
and gift of the Holy Ghost. This was contrary to 
Baptist teachings on baptism. His method was copied 
by other preachers. It resulted to the fast growth of the 
movement in those early days. Later the Mahoning 
Baptist Association dissolved itself, and its member 
churches were absorbed into the Restoration 

Movement, now led by the Campbells. 

Barton W. Stone (1772-1844) (photo below), when his group united with the 
Campbells in the 1830s, insisted that baptism be not made a test of fellowship. 
If you presume that for a time there were many non-immersed “Christians” 
in the beginning years of the union of the restorers in America, you are not far 
from the truth. But Scott’s “five-finger exercise” became the pet slogan of the 
season; it ruled the day. The later years saw that most members of the 
restoration churches were immersed. 
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In 1878 the issue of accepting the non-immersed into 
the fellowship again disrupted the movement.  It was 
one issue that simply refused to die among Disciples 
and Christian Churches until the 20th century. However 
in the Churches of Christ we had made up our minds 
that only the immersed people are Christians. In a 
sense the Churches of Christ were the direct religious 
descendants of Walter Scott! In a sense too J. W. 
McGarvey was one of its religious forbears for it had 
inherited his strong aversion to instruments of music in 

worship. The US Federal Census of 1906 listed us separately from the 
Disciples and Christian Church/ Church of Christ.  

Our religious patriarchs however never had uniformity of thoughts on the 
subject. David Lipscomb (1831-1917) (photo below) admitted the Baptists into 
fellowship but not the Methodists, since the Baptists are immersed but the 

Methodists are just sprinkled. It was Austin McGary 
(1846-1928) who insisted that not only the mode be 
right (that is, baptism must be immersion) but that the 
purpose be right also (that is, baptism must be for the 
remission of sins). He refused to call as “brothers” 
people who were dunked for other purpose than that 
required by Acts 2:38.  

For many years the interpretation of brother McGary, 
not brother Lipscomb’s, became the rule for the 

congregations of the Churches of Christ. Scott’s five-finger exercise has 
morphed into our present plan of salvation, with the following elements: 
Hearing, believing, repenting, confessing, and being baptized.  

Alexander Campbell believes that baptism is the point where the grace of God 
meets man, forgives his sin and inducts him into His kingdom (Gary Holloway 
& Douglas Foster, Renewing God’s People: A History of the Churches of Christ, 
p. 49). That is still the belief among majority of the Churches of Christ.  

There are however some preachers in the Churches of Christ who believe that 
good intentions can make one go to heaven; as in, “Anyone who has faith, and 
has intentions to be baptized but dies without reaching the baptistery, may 
also find himself with the redeemed”! There is no scripture that teaches that. 
The best answer to this is to employ the analogy given by brother Jack Belo: A 
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man was supposed to be married on a certain day, and his bride was waiting 
for him at church. On the way to church, he met an accident and died. Now, 
was he married to his bride or not? (Interview with Jack, Oct. 11, 2010). 

THE INSTRUMENTALIST CHURCH OF CHRIST. Before the coming of 
George Benson to Mindoro in 1928, we, the churches of Christ, had no work 
to speak of in any part of the Philippines. Facts show that after the Hannas 
and the Williamses moved to Laoag, there was a flourishing Disciples work in 
Manila, Laguna, Batangas and Cavite, which presumably were the results of 
the labors of the Wolfes and other Filipino brethren. In the division over open 
membership issue in 1926, Leslie Wolfe joined the Christian Church/ Church 
of Christ; I am not sure about the two other Disciples missionaries in Laoag. 
But many instrumentalist churches in Cagayan Valley, Ilocos and Tagalog 
regions merged with the UCCP; the independent-minded Disciples (especially 
those in Manila, Cavite and Laguna that originated from the labors of the 
Wolfes) did not join the throng. These independent churches used the 
designations “Church of Christ,” “Christian Church,” and “Disciples of 
Christ” interchangeably. 

For example, in Malagasang, near Imus, Cavite, a church identified with the 
Disciples was established about 1930s. This church for sure resulted from the 

labors of the Wolfes. One of their 
prominent members was a former 
Katipunero named Luis Javier. The Sico 
children, sons and daughters of Gloria 
Javier-Sico, daughter of Luis, remember 
having attended Sunday schools in 
Malagasang, and recall their ancestor Luis 
Javier walking long distances to proclaim 
the new faith he had embraced. Corporal 
Luis Javier then moved to Dasmariñas 

and began a Disciples of Christ church which met on his property. This 
Disciples church later became the Dasmariñas Church of Christ (see photo 
above) because of the influence of A. G Hobbs’ tracts that came from Hawaii 
and Ralph Brashears’ New Testament Christianity magazine that came from 
Baguio, and of the great determination of Luis Javier’s descendants who were 
the majority in the church to follow the truth. The visits of such brethren as 
Kenneth Wilkey, Bob Buchanan, Charles Smith and Douglas LeCroy who 
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joined in the efforts to teach these brethren gave them a clear picture of what 
the church of the New Testament is really like. You can read their story here. 

OTHER DIFFERENCE BETWEEN US & THEM. The other difference is 
their use of instrumental music in worship.  Lewis Letig Pinkerton (1812-
1875) was the first preacher of the American restoration churches to use 
instrument of music in worship (the melodeon, see photo below), in his church 

in Midway, Kentucky, in 1852 (ESCM, p. 597). 
Other churches followed his example, even forcing 
the use of instruments on their brethren. Musical 
instruments thus became the instruments of discord 
among the heirs of the restoration movement, 
dividing fellowships, and destroying friendships. For 
example, J. W. McGarvey, one of the most notable 
ancestors of the movement, believed mission society 
has divine authority but instrumental music does 
not; he left the local church he had nurtured 
through the years over a disagreement on the organ. 
Two attempts have been made to reunite the 
Christian Churches and the Churches of Christ in 

our times, but music in worship is still one issue that can’t be resolved. 
However, love, civility, and respect toward each other still remain among 
these Christians in spite of their disagreements. 

FELIX MANALO & THE INSTRUMENTAL CHURCH. Some facts point to 
the establishment of the Churches of Christ in Cruzada and Singalong, 
Manila, both of whom are instrumentalist churches, and of the Manila Bible 
Seminary in the 1900s, directed by a certain brother Baronia. Leslie Wolfe in 
his letter concerning Felix Manalo mentions about the Singalong church and 
this school, and of Felix Manalo as one of their students.  Leonard Tuggy in 
his book Iglesia ni Cristo: A Study in Church Dynamics mentions too about 
Felix Manalo as well as his friendship with a missionary named Bruce 
Kershner. The Encyclopedia of the Stone-Campbell Movement does not 
mention Bruce Kershner. We presume that he was a co-worker of Leslie 
Wolfe and so was contributing to the building up of the work in Manila and 
other places. 

KINDRED SPIRITS. 1927 was the 21st year since the day the Churches of 
Christ and the Christian Churches/ Disciples of Christ were listed separately 
by the US Federal Religious Census. The effect of such a divorce was not felt 
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so strongly in the field. When George Pepperdine paid a visit to the 
Philippines in July 1927, he congregated with the instrumentalist brethren in 
Manila, and even spoke three times in their assembly. Brother Leslie Wolfe 
wrote to the Christian Standard: “Manila, Aug. 3. Had George Pepperdine of 
Los Angeles and his two daughters with us during the last week in July. He 
spoke three times, making most favorable impression. Brother Pepperdine is 
head of a company that has more than 150 stores selling automobile accessories. 
He is of the conservative brethren” (Christian Standard, Sept. 17, 1927; quoted 
by Kenneth J. Wilkey, “The Philippines: A Field Ripe for Harvest, The Voice 
of Truth International,” volume 30, no date, pp. 102-103).   

When George Benson came, he too must have established connections with the 
instrumentalist missionaries.  For a time Henry G. Cassel taught a subject or 
two at brother Wolfe’s Manila Bible Seminary, so says brother Ken Wilkey 
who has read brother Wolfe’s news report to the Christian Standard  (Eusebio 
Tanicala’s Email, Oct. 9, 2010).  

Leslie Wolfe is said to be a very amiable man, and loved those who disagreed 
with him. That spirit too must have characterized his coworkers in the 
Christian Church. 

Such a spirit is possessed too by those of the Christian Church who cross over 
to us. One of those men from the instrumentalist Christian Church whom I 
remember too well is brother Angel Ilagan, an actor who was better known by 
his screen name “Angel Esmeralda.” He left the Christian Church in Cruzada 
and cast his lot with us.  But he loved all brethren that differed with him. His 
singing voice was superb and very strong. He was my song leader when I 
preached one Sunday morning at Taft Avenue church (ministered by brother 
Felipe Cariaga) in 1972. Angel Ilagan, or Angel Esmeralda, was the father of 
the late actor Jay Ilagan. 

Separate but civilized and civil. Have we not tried to live by the motto that 
characterized us as people? “In matters of faith, Unity. In opinions, Liberty. 
In all things, Charity.”  The Christian Church/ Church of Christ separated 
from the Disciples of Christ in 1926, yet that estrangement did not produce 
bitterness and spiteful attitudes as it does among the non-institutionalists and 
the sponsoring-church arrangement people in the 1960s, and among 
premillenialists and amillenialists three decades earlier. I wonder why this is 
so. Maybe that motto needs to be rekindled. 
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GEORGE BENSON’S WORK IN CHINA. The Encyclopedia of the Stone-
Campbell Movement says George Stuart Benson (1898-
1991) (photo left) went as a missionary to China in 1925 
(p. 36).  It was early fall when they arrived, and he and 
his new bride Sally Ellis Hockaday found themselves in 
the midst of a war. They located a place to start, 500 
miles into the interior, spent months in studying the 
language and doing personal work, and learned that 
the Communists didn’t want them to stay. The mayor 
who was their friend came to them by night and 
entreated them to leave; Chinese converts smuggled 
them out; and after much difficulty, they reached 

Hongkong.   For two years he labored in that area together with Emmett 
Lackey Broadus, who came in 1927, and built a mission in Hongkong and 
surrounding areas that endured through the years (Gospel Advocate, January 
1992, pp. 42-43). He still wanted to return to mainland China, but it seemed 
that the Communists were winning against the forces of Chiang Kai-shek.  

In 1928, George Pepperdine, who was on an around-the-world trip with his 
family, met him. Brother Pepperdine urged the Bensons to try working in the 
Philippines for a few months until the political climate of China had stabilized 
to allow their safe return (Kenneth J. Wilkey, The Philippines: A Field Ripe 
for Harvest, The Voice of Truth International, vol. 30, p. 104) . Brother Benson 
packed up his bags and, with his family, took a ship bound for the Philippines 
which carried foreigners from China. Brother Wilkey says brother 
Pepperdine supplied the $431 for the venture of evangelizing the Philippines 
(Churches of Christ-Philippines Directory, 1999; cited by brother Alvin 
Tanicala, Email, Oct. 7, 2010). The Bensons did missions in the areas of 
Pulasahi, where the ship had docked, and Mansalay; both of these places are 
on the southeastern side of Mindoro. He stayed in Mindoro for only a few 
months.  

Chiang Kai-shek drove the Communists out of their centers of power, sent 
their Russian advisers home, and invited the missionaries to return. In 
January 1929, the Bensons moved to Canton, and, with other missionaries, 
built up a school and a church.  An interlude of study in the US prepared him 
for the job of leading Canton Bible School (Gospel Advocate, January 1992, 
pp. 42-43).  



Ed Maquiling/ History of the Churches of Christ in Mindanao (2)/ September 27, 2010 24

Another war was in the offing. This time it was between China and Japan, 
which had been aggressively pursuing their imperialistic intentions. In 1936 
Harding College board of trustees invited brother Benson to come home and 
become president of his alma mater, Harding College, in Searcy, Arkansas. 
He had spent eleven years of mission in the Orient (ESCM, P. 73). A year 
after the Bensons left (1937), China and Japan were plunged into a full-scale 
war, the Sino-Japanese Conflict.  By that time there were no more American 
missionaries left in China.  

In later years, brother Benson too became an inspiration to the work in 
Zambia, Africa because of his relationship with the Dow Merritt family (Ibid., 
p. 8). A school in Zambia was named after him: George Benson Junior 
College (Gospel Advocate, January 1992, p. 31). Before his death in 1991, he 
had raised funds to put Harding University in Searcy, Arkansas; Oklahoma 
Christian University in Oklahoma City, Oklahoma; and Faulkner University 
in Montgomery, Alabama on a level that we may consider financially secure 
(Ibid., p. 73). A political activist all his life, his New Education Program, 
which began while he was president of Harding College, raised the standard 
for his version of “Americanism.” That idealism became popular in all 
America, even among those who are not members of the Churches of Christ. 
That idealism fostered the resurgence of the New Right movement that in 
1980 culminated in the putting of Pres. Ronald Reagan in the White House 
(Ibid.). Reagan, like James Garfield and Lyndon Baines Johnson, was a 
member of the Disciples of Christ (Ibid., 178). 

GEORGE PEPPERDINE. The prime mover of 
Church of Christ-missions to evangelize Asia was 
George Pepperdine (1886-1962) (left photo) who was 
one of the bishops of Southwest church of Christ in 
Los Angeles, and had been so for 30 years.  

George’s great-grandfather, Aquila, came from 
Yorkshire, England, and settled in New York state in 
1779. One of his three sons, Robert, became George’s 
grandfather. Robert moved to Illinois, and it was 
there that George’s father, John, was born (in 1853). 

John was Episcopal while his wife Mary Lain, George’s mother, was Baptist. 
The couple married in 1880, and moved to Kansas. There, their second son, 
George, was born (1886). In the town of Parsons, a few miles from where the 
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Pepperdines lived, a Church of Christ was planted. The Pepperdines became 
members of it. 

At a young age, George Pepperdine had displayed the talent to make and 
invent things (windmills out of wood, a home-made boat and a muzzle loader 
for a gun). Later he would invent ways to make money. 

A young Christian woman named Lena Rose Baker became his wife in 1907. 
They settled into an apartment in Kansas City, Missouri, that soon became 
very cramped. Money became a real concern. George wanted to open a 
business but needed capital, which he did not have. With $5 for a start (to pay 
for stamps) he opened a mail order business, supplying automobile parts and 
accessories for Model T Fords. This company later became the Western Auto 
Supply. From its start in 1909 until the early 1920s, its sales skyrocketed, and 
brother George became a millionaire! 

Because of hemorrhage in his lungs, he was advised to move to sunny 
California, in San Diego, in 1916. Driving through the streets of Los Angeles, 
he noticed that cars were few. He decided to put up stores in Los Angeles to 
serve the needs of the owners of Model T Fords. His mind also kept looking 
for ways to serve the Lord. In the church in Los Angeles, he became one its 
leaders. He supported YMCA and Boys Scout clubs in Los Angeles, and 
thought also of supporting church missions. In 1928, he provided the financial 
support the George Bensons needed to serve as missionaries in the 
Philippines. The Southwest church in Los Angeles in which he was an elder 
also supported the Cassels in Mindoro when the Bensons went back to China 
in 1929. 

In 1937, he donated funds to found Pepperdine College in the Watts area of 
downtown Los Angeles (The Encyclopedia of the Stone-Campbell Movement, 
pp. 592-593). Brother Wilkey says brother Pepperdine supported the 
establishing of Philippine Bible College (through brother Ralph Brashers, in 
Tayug, Pangasinan, in 1948) (Wilkey, “The Philippines: A Field Ripe for 
Harvest, in The Voice of Truth International,” volume 30, pp. 102-103).   

 Southwest, through the urging of brother Pepperdine, also supported the 
Wilkeys when they came to the Philippines in 1961 to join the efforts of 
training evangelists at PBC (which by that time had moved to Baguio City) 
(Ibid.). When Southwest became Inglewood church of Christ (1970s), it still 



Ed Maquiling/ History of the Churches of Christ in Mindanao (2)/ September 27, 2010 26

remained as a supporter of Philippine Bible College in Baguio City.  Later the 
A & M Church took over the sponsoring of the work of PBC-Baguio. 

Brother Pepperdine died in 1962. A flourishing work both in the Philippines 
and China is a great testimony to his efforts to bring salvation to those who 
were groping in the darkness of sin.  

EMMETT L. BROADUS. One of brother Benson’s associates in China work 
was Emmett Lackey Broadus (1896-1942). He and his family joined Benson’s 
work in 1927. Brother Broadus leaned too strongly toward premillenialism 
and later cast his lot with the premillenial segment of the Churches of Christ 
even after that doctrine was exposed by Foy Esco Wallace Jr. (1896-1979) in 
1939. 

Brother Broadus too transferred to Manila when the Sino-Japanese Conflict 
broke out (1937-1945). He never returned to China. He died in 1942, but it is 
not known if he perished with the others in the war. 

A premillenialist church now meets in Lope de Vega in Manila, the result of 
the work of brother Broadus.  The premillenialist churches refuse to be listed 
separately from the mainstream Churches of Christ. One premillenialist I 
have talked to says that although he believes in the doctrine too strongly, it is 
not one doctrine to die for. This too is the kind of thinking one encounters 
among instrumentalist churches: Instrumental music is just an aid; you can 
do with or without it. 

A WORD ABOUT PEDRO ASADA. Brother Pedro Asada (d. 1942) was 
probably the first Filipino instrumentalist preacher on record to cast his lot 
with the Churches of Christ. He, like his other brethren in the Christian 
Church, already had misgivings about the missionary society.  He was a young 
man looking for a model in conservatism, and he found that in H. G. Cassel 
(b. 1889). Brother Cassel was very strong in the teachings about non-use of 
instrumental music and the eating of animal blood, and Pedro Asada, 
convinced of the reasonableness of Cassel’s position, broke his relationship 
with the Christian Church, and became Cassel’s interpreter in Mindoro. 

Not much is known about Pedro Asada, about his origins, about the work he 
had done while he was with the instrumentalist church. To brother Douglas 
LeCroy, Asada is a puzzle (Douglas LeCroy’s Email, October 2, 2010).  But 
some interesting tidbits about this man have been coming in: 
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My internet search reveals that a certain Pedro Asada had been a member of 
a Unida church in Naic, Cavite in its early years. The Unida is a union of 
many Protestant churches, which included the Disciples of Christ. For some 
reason this Pedro Asada did not remain long with the Unida church in Naic. 

In the 1970s brother Seb Tanicala interviewed Antonio Villanueva (d. 1978) in 
San Felipe, Tantangan, South Cotabato. When asked of Asada’s origins, 
brother Villanueva said: “Palagay ko galing siya ng Cavite” (“I think he came 
from Cavite”) (Tanicala’s Email, Sept. 20, 2010). 

In mid-1990s brother Seb Tanicala interviewed in Mindoro the aging mother 
of sister Virginia Villanueva-Camaganacan (wife of Domingo Camaganacan, 
son of Esperidion Sr.) who told him Pedro Asada was from Mindoro (Eusebio 
Tanicala’s Email, Sept. 20, 2010). Mindoro in early days was populated by 
Tagalog immigrants from Luzon.  It is possible that this Pedro Asada from 
Naic too moved to Mindoro. 

In the 1970s interview Brother Villanueva told brother Seb that he and Pedro 
Asada “were friends” way back in Luzon; that both had joined the 
“Samahang Tagapagpalaganap,” an organization of preachers of the 
Christian Church/ Church of Christ; that during their stay they “would 
manage to be in the same room” (Tanicala’s Email, Sept. 20, 2010). 
Presumably, they must have kept each other updated on their plans and 
dreams for the kingdom. Both were Tagalogs. Villanueva must have told his 
friend of his plan to move to Mindanao and start a new work.  

Asada became H. G. Cassel’s interpreter (Jack Belo, Voice of Truth, p. 104). 
Brother Henry G. Cassel must have met brother Asada when he visited the 
instrumental church in Manila, about 1928 or after. Recent information says 
brother Cassel had also taught a subject or two at the Manila Bible Seminary 
(Eusebio Tanicala’s Email, Oct. 10, 2010). Or brother Cassel must have met 
him in Mindoro when in October 1928 he resumed the work begun by brother 
Benson. After he became Cassel’s co-worker, Asada must have accompanied 
Cassel in his preaching sorties, sorties that may have included visiting the 
Disciples churches, such as Pinaring, in 1939. Being a Disciples member, 
Asada still found common affinity with everyone identified with the 
Restoration Movement. But this Disciples preacher had now changed. At the 
feet of brother Cassel, Leslie Wolfe’s disciple had undergone some spiritual 
refining.  
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Asada had not forgotten his friend Villanueva. As the facts of history would 
show, Asada followed him to Mindanao, and settled in Kolambugan, where 
there was a mission work of the Churches of Christ begun by Orville T. 
Rodman. In 1939, the two former friends in the Samahan reunited in 
Pinaring, Cotabato, one of them a changed man already. It was a reunion that 
too would change a movement and the path that it followed, and secure for it 
an honorable place in history! 

Big dollar support was an unknown thing among Churches of Christ 
missionaries at that time. And it is possible that Pedro Asada never had any 
dollar support. It was presumably the attraction of Mindanao as the land of 
promise and the ringing voice of Gen. Paulino Santos inviting Filipinos to 
immigrate to Mindanao that moved Pedro Asada. He and his family moved 
from Mindoro Island and settled as a homesteader in Kolambugan, Lanao, a 
Muslim hinterland noted for its fertile soil. He left a daughter behind in 
Mindoro, named Aurora; she was married, to a Sikat. A son of Aurora Asada-
Sikat, named Eliseo was a classmate of brother Tanicala at Philippine Bible 
College at Pi y Margal in Manila. Eliseo is now identified with the non-
institutionalist (NI) movement (Seb Tanicala’s Email, Sept. 20, 2010). 

Why Kolambugan? The Harvest Field, which narrates the history of the work 
of the Churches of Christ in many parts of the world, also mentions about a 
flourishing work in Lanao begun by brother O. T. Rodman in the 1930s. After 
the war however nothing is heard about these Lanao mission points. 
Whatever happened to them, we do not know. 

THE VISIT THAT CHANGES THE CHURCH. In that part of Mindanao, 
separated by hundreds of kilometers from Cotabato City, where the Pinaring 
church is located, Pedro Asada heard of the work of the Villanuevas. H. G. 
Cassel was busy too sowing the seeds of the gospel where his feet would take 
him. He was moving around. Change was coming. 

One day in 1939, says brother Jack, Henry G. Cassel and Pedro Asada, with 
another companion whose name was not mentioned, found themselves in 
Pinaring. They were treated to a warm welcome and a special dish—the 
dinugoan, made of chopped pork mixed with pig’s blood. It was times of want, 
and it is presumed that the visitors, an American and two Filipino natives, ate 
what was offered them. They however did not touch the special dish. That 
provoked some curiosities among the hosts (Jack Belo, The Preacher, Jan.-
Feb.-Mar., 1966, pp. 21-22). 
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Sister Minnie’s narrative says that “they,” meaning brother Cassel and 
company, “expounded the Bible truths of true Christianity including the 
prohibition of eating blood and the use of instrumental music” (Early 
Beginning, p. 4).  Brother Jack Belo’s account says that Pedro Asada went a 
bit more and “proved the errors of infant baptism,” “the celebration of 
Christmas and Easter,” and “the missionary society” (Jack Belo, ibid., p. 23). 
Pedro Asada spoke in Tagalog (Tagalog is also the dialect of Mindoro). The 
Alegres and the Brunos and the Belos, although they were Ilocanos, too 
understood Tagalog.  

Laureano Belo and Cornelio Alegre were convinced because of the Scripture 
teachings they heard. But those truths did not sink too easily in the heart of 
Antonio. While he was instrumental in converting Alegre and Villanueva, 
Antonio’s many years of association with the Christian Church could not just 
be dismissed at the flick of a hand.  The outspokenness of Laureano Belo and 
Cornelio Alegre however shook the foundational system that held them 
together; slowly the majority of the members became convinced too. Antonio 
Villanueva felt that the plank over which his leadership was standing was 
slowly being pulled under him. 
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The church in Pinaring was slowly being engulfed by the doctrinal change 
brought about by the restorationist preachers who just left, and making a 
stand for truth was the inevitability.  Antonio Villanueva, the preacher who 
first brought them this change from Catholicism and Protestantism to the 
faith of God’s Son, was now made to undergo the crystallization of that faith. 
The leader who led these men to truth was now being led by his men to the 
real truth.  

LABORS OF HENRY G. CASSEL. It was 1928 when the Bensons came to 
Mindoro. The steamship that brought them docked at Pulasahi, writes 
brother Tanicala (Eusebio Tanicala, “Debt of Gratitude to Mr. & Mrs. Henry 
G. Cassel,” Word Ministry, March 20, 2007; shortened here to Debt of 
Gratitude). Brother Benson spent several months preaching in the areas of 
Pulasahi-Roxas and Mansalay, southeast of Calapan City, the capital. When 
at the close of 1928 Chiang Kai-shek invited the missionaries to return, 
Benson and his wife and two daughters made preparations to leave Mindoro 
and go back to China. Southwest Church of Christ in Los Angeles, California, 
in which brother Pepperdine was one of the elders, sent brother Henry G. 
Cassell to take over the work of the Bensons.  Cassel came ahead of his family 
in October 1928. The Bensons left for China soon after, arriving in Canton in 
January 1929. 
 
Cassel was the man for the times, young (at the time he came he was thirty-
nine years old) and full of idealism. Much of his experiences were honed 
preaching in small churches in the Midwest States, Oregon, Idaho and 
Washington. These small churches were actually the bastions of conservatism 
in those times. The idea of doing missions abroad never crossed brother 
Cassel’s mind, until the opportunity to work in the Philippines was offered to 
him. 
 
Mindoro in those times must still be virgin territory, not densely populated. 
The weather was not favorable to the health of the Cassells, so they moved to 
Manila. Brother Henry G. Cassell would make occasional preaching trips to 
Mindoro. Presumably, in Manila, he and his wife would congregate with the 
brethren in Cruzada. A report by brother Leslie Wolfe to the Christian 
Standard mentioned him as one of the teachers at Manila Bible Seminary. 
(Photo of Henry G. Cassel and his wife below). 
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The story that brother Cassel personally chose Pedro Asada as his interpreter 
and coworker came from Carlos Lomanang, a convert of Cassel at Naujan, 

Oriental Mindoro, who told it to his son Timoteo, 
so says brother Tanicala (Tanicala, Debt of 
Gratitude). Asada was one of those several 
Tagalog preachers who had joined the 
association called the Samahang 
Tagapagpalaganap of the Christian Church/ 
Church of Christ. Working with Cassel, Asada 
came to know of the differences between the 
Christian Churches and the Churches of Christ; 
under Cassel, his theology had changed.  
 
Reports in The Harvest Field mentions the 
establishment of churches in such places north of 

Mansalay, such as Bongabong, Pinamalayan, San Jose, Naujan, and Calapan. 
Cassell had converted the Isidro Villanueva family of Calapan. One of the 
descendants of this family married a Camaganacan whose family was 
converted by Antonio Villanueva in Pinaring, Cotabato City. These 
Villanuevas were not related. 
 
In the 1930s, the Cassels joined the efforts of brother O. T. Rodman in 
Kolambugan, Lanao. We find him with Asada visiting Mindanao churches 
identified with the Christian Church/ Church of Christ, such as Pinaring, in 
1939. But in 1942, when Asada visited the Christians in Alip, brother Cassel 
was no longer with him (Interview with Jack, Sept. 23, 2010). Brother Cassel’s 
labors in the Lord spanned a period of thirteen years or more, from 1928 until 
he was imprisoned at the UST concentration camp during the war. It is not 
known what year were he and his wife arrested, or whether the Japanese 
arrested him in Kolambugan, in Mindoro, or in Manila.  The Cassells, like the 
Wolfes, suffered much during their incarceration. In 1945, when the 
Americans liberated Manila, they and thousands of other American civilians 
imprisoned by the Japanese were shipped back to the States. In the 1950s and 
1960s, the Cassells kept communicating with the Isidro Villanuevas of 
Calapan City. Not much is known about them after that time. But this couple 
had lived up to their vocation as missionaries who endured the pains and 
sorrows earthly life brought. 
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THE FATE OF PEDRO ASADA. As the war went on, it drew more blood and 
more fire, exacting more victims. No one had any premonition of it, but God 
was calling Pedro Asada home. The process was a bloody one, and it would 
even shake those whose minds may not yet be capable of understanding and 
grasping the meaning and intent of it. The Lord whose body suffered torture 
and agony had given a warning that the walk of those who followed Him 
would not be easy. Paul was beheaded in Rome’s Mamertine prison. Peter is 
said to have been crucified upside down. Polycarp was burned at stake. 
Others were fed to lions or perished in combat. 

One day in July 1942, a group of Muslim fanatics visited Pedro Asada’s 
homestead on the pretext of befriending him. The Asadas were having a party 
in celebration of the birthday of one of the older girls. Then the Muslims just 
fired their guns like mad. The purpose was to sow terror in the hearts of the 
Christian homesteaders. Pedro and his wife and his other children hid for 
cover. But it was not easy. The guns found their targets. When the blasts of 
gunfire ended, only two Azada kids were left (Jack Belo, The Preacher, July-
August-September, 1966, p. 5). 

Years later in Marbel, South Cotabato, brother Jack Belo met one of those 
two surviving Asadas, now a man. His name is Bayani (Interview with Jack, 
September 27, 2010). So it is now known that the two, after the massacre that 
finished almost all in the family, left Kolambugan, Lanao for other places. 
Bayani said he is now a Jehovah’s Witness. Why didn’t he seek the company 
of the brethren in Kolambugan? Then something dawned on brother Belo and 
me: The Jehovah’s Witnesses don’t observe birthdays too. The massacre of 
the Asadas happened during an Asada girl’s birthday party. Such simplistic 
logic sometimes moves people to change religion. 

Brother Jack Belo says that he had met the eldest of the Asada children in 
Mindoro in 2003, a lady named Aurora, married to a Sikat (Interview with 
Jack, Sept. 27, 2010). She never left Mindoro for Lanao in the 1930s because 
she already had a family of her own at that time. She was a Christian when 
her parents and siblings left and she has continued in that faith. Brother Belo 
also says he had met a son of Aurora Asada-Sikat, named Eliseo, during that 
2003 Philippine Mission Forum (Interview, Sept. 27, 2010). Eliseo had been a 
classmate of brother Eusebio Tanicala at Philippine Bible College at Pi Y 
Margal. He is now connected with the NI (non-institutionalist) segment of the 
Churches of Christ. 
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The seed that was sown in Pedro Asada’s heart was sown again, and did some 
refining in the hearts of the disciples in Cotabato. Such a faith would not die. 
More so, a Christian branch of Pedro Asada’s family still exists. It too is the 
same thing that can be said of anyone who serve God and persevere in Christ:  
The Wolfes, the Pepperdines, the Bensons, the Cassels, the Broaduses, the 
Villanuevas, the Belos, the Camaganacans, the Calonzos, the De la Torres, the 
Alegres, the Bravos, the Fontanillas, and a host of others, ad infinitum. Their 
labor is not in vain, and their seed, their offspring, will someday, whether this 
earth will stand or fall, in this life or in the great beyond, have something 
profound and noble to look backward to, and with fondness, if not with joyful, 
tearful eyes. (To be continued… ) 

  

 


